Subh-i-Azal on kawr (aeon) and dawr (cycle) 


Or Subh-i-Azal’s solar calendar of 19 months and 365 days 


Introduction, notes and translation by 
N. Wahid Azal 
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Scanned facsimile of single codex folio in the author’s own hand 
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Introduction 


JiUUiU 


Countless Babi MSS originating in Cyprus and written in the hands of either the Babi 
patriarch Subh-i-Azal (d. 1912) himself or by one of his sons often include within the 
concluding colophon a supplementary dating system that is not calculated by the 
reckoning of the Bab’s official Bayanic calendar of 19x19 months and 361 days (or any 
other known dating system). 1 Instead we find a calendar identifying itself by the reckoning 
of kawr (epi-cycle/aeon) and dawr (cycle/dispensation). As mentioned in the note below, 
this system of dating appears to have been initiated by Subh-i-Azal during the tenth year 
of the Cyprus exile in 1879 CE, and from that point forward we find innumerable Azali Babi 
(Bayani) codices originating in Cyprus (and a few from elsewhere) utilizing this 
supplementary dating system alongside the Bayanic, hijri as well as sometimes also the 
common era dating. 

While IsmaTli and especially c Alawite sources have dealt extensively and quite 
systematically in their own literature with the question of aeons/epi-cycles (kawr) and 
cycles/dispensations (dawr) of hierohistory , 2 and what precedes what; Shaykhi, Babi as well 
as BahaT sources can sometimes remain opaque on the kind of elaborate details usually 
offered in batinl texts elsewhere; that is, until this particular piece by Subh-i-Azal that 
implicitly but concisely resolves and sheds light upon several opacities all at once, a 
question that can sometimes get confusing for non-adepts when reading the text of the 
Persian Bayan and other assorted works by the Bab wherever the issue is broached. Here 
quite clearly the aeon/epi-cycle (kawr) is held to be the container of the 
cycle/dispensation (dawr) and its periodizations. Subh-i-Azal’s treatment of the issue, even 
though it is in the specific context of his novel supplementary calendar, means that this is 
how the overall question elsewhere in the Bayanic corpus also ought to be understood. 

In our piece here nineteen cycles (dawrat) are held to compose an aeon/epi-cycle 
(kawr). The first cycle, or month, i.e. the cycle of the Points (dawr al-nuqat), holds only five 
days while the remaining eighteen hold precisely twenty. As opposed to the 361 day 
calendar of the Bab, this dating system attains the number 365 of the common calendrical 
reckoning of a year (i.e. 5 + 18 x 20 = 365). Additionally, and unlike the 361 day Bayanic 
calendar 3 , here Subh-i-Azal’s supplementary calendar anticipates the leap year every four 
years and adds a single day during these leap years to the final dawr or month which is 
known as the cycle of the Aid Invoked (dawrat’ul-mustaghath), making that specific cycle or 
month during leap years become twenty-one as opposed to its normal twenty days. 

Besides the names to each of these cycles, the symbolism of the numbers should 
also be noted. The first month or cycle, the Points (al-nuqat), is five days in total which in 
the science of the letters ( c ilm al-huruf) is equivalent to the numerical value of the letter ha ; 
(a) and the word bob (gate, threshold). Twenty for the remaining cycles is also significant 
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because it is, first, the precise numerical value of an arabized Hebreo-Syriac divine name 
that has been made a central artefact to Islamic occulture and its texts, and one which is 
repeatedly found throughout Bayanic writings, viz. baduh whose magic square — or 
harmonia (wiqf) — is the planetary square of Saturn which governs Saturday and which the 
Bayan (in agreement with the Chaldaean as well as Zoroastrian astrological systems but as 
opposed to mainstream orthodox Islam) maintains as the first day of the week. Second, 
twenty is also the numerical value to the divine name ‘the Guide’ ( al-hadx ). If the first 
month/cycle, as the name explicitly suggests, instances the Point and Primal Will then the 
remaining eighteen months/cycles instance the Letters of the Living who in the Bayanic 
scripture are, among other things, known as the ‘guides’ to the Point and Primal Will. The 
cycles begin with the Points ( al-nuqat ) and culminate with the Aid Invoked ( mustaghath ). 
This instances the Bayan in its primality with the revelation of the Bab and its finality with 
that of He whom God shall make Manifest (man yuzhiruhu’Llah) whose own cipher in the 
Bayan is the Aid Invoked ( mustaghath ) — and between whom and the Bab stands Subh-i- 
Azal as the Path ( sirat ) between the two resurrections ( qxyama ). Clearly, and also as with 
the Bab’s own 361 day calendar, an esoteric doctrine is being communicated via this model 
of accounting sacred time. 

The symbolism of the number four pertaining to the yearly seasons (and later leap 
years) is likewise significant in the Bayan since it is the precise number of phrases to the 
tasbxh al-fatima (the Theophanic Praise of Fatima) 4 that in the Bayan is held to correspond 
to i. each of the phrases of the bismillah; ii. to each phrase of the tahlxl; iii. to each letter of 
alldh; iv. to each of the four worlds (i.e. lahut,jabarut, malakut and nasut ); v. to the number 
of the archangels of the divine throne; vi. to the number of the four gates ( abwab arba c a ) to 
the Hidden Imam; vii. to the numerical value of the letter dal (:>), which is the final letter of 
Muhammad; viii. to the number of the primary colours (i.e. white, yellow, green and red); 
ix. to the number of the subtle bodies mentioned in the Bayan (i.e. blaze-flux//u ; ad, 
spirit/ruh, soul /nafs and caro spiritualis/jasad ) which in turn correspond to x. ‘creation’ 
( khalq ), ‘provision’ (rizq), ‘death’ ( mawt ) and ‘life’ ( hayyat ) that correspond to xi. a. the 
unicity of the divine essence ( tawhxd-i-zat ), b. the unicity of the divine attributes (tawhxd-i- 
sifat), c. the unicity of the divine actions ( tawhxd-i-afal ) and d. the unicity of 
worship/servitude (tawhxd-i- c ibadat) and, finally, xii. the four elements (i.e. air, fire, water 
and earth). As should be evident, and as with the Bab himself, the utilization of a novel 
calendar as a means of communicating an esoteric doctrine is in itself a bow and nod to the 
oft cited hadxth qudsx among both Sufis and esoteric oriented Shi c i alike which states, “do 
not inveigh against time, for verily Time, It is God ". 5 

While several lists of the works of Subh-i-Azal categorize this piece as constituting 
a single, independent item or title, here it is in any case a piece consisting of only a single 
folio page. It is possible that in some more complete version preliminary text (perhaps a 
doxology) precedes the main element of this short text. However, where Subh-i-Azal’s 
supplementary calendar itself is concerned, this single page is its chief, central item. We 
should mention that the digital scan of this piece first came into our hands (among others) 
in early 2013. 
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To conclude here, the translation conforms to our usual method of translating such 

pieces. 

413 

Translation 

Concerning mention of the days of the points [wherein] each day [stands] as a single [or 
‘unitary’] instance. Then in every cycle there is its first day which is not calculated among 
the days. Rather it is the station of light in the lamp niche. 

Prayer 6 : 0 God, blessings be upon the points of Thy Command and the suns of Thy 
Tremendousness, all of them! 0 God, blessings be upon the messengers of benevolence 
and the prophets of mighteousness and the letters proclaiming Thee and the angels 
near unto those around the Throne glorifying by Thy praise and unmarred; and upon 
Thy well-contented chosen ones and Thy vicegerent providential guides, all of them 
together! 7 

1. The cycle of the Points ( dawrat’ul-nuqat ) 5 

2. The cycle of the Messengers ( dawrat’ul-rusul ) 20 (the Spring of Glory) ( rabTu’l-majd ) 

3. The cycle of the Prophets ( dawrat’ul-anbiya ; ) 20 

4. The cycle of the Letters (dawrat’ul-huruf) 20 

5. The cycle of the Angels ( dawrat’ul-malahka ) 20 

6. The cycle of the Chosen Ones ( dawrat’ul-mustafln ) 20 (the Summer of Glory) ( sayfal-majd ) 

7. The cycle of the Warner ( dawrat’ul-munzir ) 20 

8. The cycle of the Inclusive Unity ( dawrat’ul-wahidiyah ) 20 

9. The cycle of the Everlastingness ( dawrat’ul-samadiyah ) 20 

10. The cycle of the Throne ( dawrat’ul- c arsh ) 20 

11. The cycle of the Spirit ( dawrat’ul-ruh ) 20 (the Autumn ofjustice) ( kharifal- c adl ) 

12. The cycle of the Generosity ( dawrat’ul-jud ) 20 

13. The cycle of the Glory ( dawrat’ul-majd ) 20 

14. The cycle of the Praise ( dawrat’ul-hamd ) 20 
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15. The cycle of the Might ( dawrat’ul- c azama ) 20 (the Winter of Grace) (shata J al-fadl) 

16. The cycle of the Pre-Eternity ( dawrat’ul-azal ) 20 

17. The cycle of the Primeval ( dawrat’ul-qidam ) 20 

18. The cycle of the Post-Eternity ( dawrat’ul-abad ) 20 

19. The cycle of the Aid Invoked (dawrat’ul-mustaghath) 20 

The aeon (epi-cycle) ( kawr ) in this cycle/dispensation ( dawr ) consists of nineteen cycles. 
The first cycle consists of five days and the remaining cycles all singularly consist of 
twenty days; and when the days are completed they are renewed by the first cycle, the 
cycle which consists of five days such that all the cycles [together] consist of 365 days, 
neither increasing nor diminishing except after four years; that is, [after the elapsing of] 
four aeons/epi-cycles ( kawrat ); for when the cycles have completed [in] four aeons/epi- 
cycles (kawrat), it is calculated by the last cycle and [as] twenty-one days. Then the 
calculation resumes just as in the first and is calculated from the first cycle, the five [days], 
and [with] the remaining cycles following [it being] twenty unto the renewal of the 
aeon/epi-cycle (kawr) after four years. And the first cycle is the cycle of the Points, and 
these days are the days of the Points with its festivities, for it is in the waystation of the 
spirit during the days of these festivities so that perchance ye shall rejoice! 


1 The example of the facsimile offered below is from the colophon of Subh-i-Azal’s 110 Prayers (or j 
v^a), which is a copy of the text in his own hand. From right to left, we have the hijrl date. This is then 
followed (in the center) by the Bayanic date which is followed on the left by Subh-i-Azal’s own dating system 
which is the subject of this piece. 
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The common era date for the above is 19 August 1895. The date at issue is (at the far left) the 19 th of the cycle 
of the Everlastingness ( samadiyah) of the 16 th aeon/epi-cycle that is corresponded here (at center) to the 1 st 
day of the month of Power ( qudra ) of the Bayanic year 47 and the 27 th of Safar 1313 AH. This suggests that 
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Subh-i-Azal’s supplementary calendar commenced during the tenth year of the Cyprus exile at the beginning 
of the northern hemisphere spring of 1879 CE or during the seventh month (i.e. kalimat) of the 30 th Bayanic 
year. For the full MS of 110 Prayers, see http://bayanic.com/showPict.php?id=hundred&ref=0&err=0&curr=0 
(retrieved 6 May 2020). 

2 See the kitab al-akwar al-nuraniya wa’l-adwar al-ruhaniyah of Ibn al-Nusayr in sibilah al-thurath al- c alawi, 
volume 1, 31-234 (Dar li-Ajl al-Ma c rifa: Dlyar c Aql, Lebanon, 2006). 

3 Or even the rather quixotic way the Baha’is have attempted to amend it with their introduction of the 
ayyam-i-ha 1 / the days to the number of the letter ha\ i.e. 5. 

4 Namely, ‘glory be unto God and praise be unto God and there is no god but God, and God is the Most Great!' 


5 Amah, vol. 1: 
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5 Running down the left-hand margin. 

dLta aSUS! 


j 1 s-LfVl j j»1^3l ^ j^li! UjP j Qj»\ iota ji^l 


N. Wahid Azal © 2020 





